More, Utopia
1) Cultural exchange is necessary for the good of the “ideal” society.
a. PRO

· P. 567: PRINTING (brings places closer together; though we are told that printing was introduced by Europeans, pp. 568-9)

· p. 547: initial conquering of the natives of the land constitutes the useful beginnings of its history – here we finally see inklings of British interest in colonizing, when up to now isolationism 
b. CON
· P. 527, top: possible dangers of civilized tools of exploration – in this case, the compass
· p. 560—teaching on questions of natural knowledge (math/astronomy, etc.)—what does this suggest about global exchange of ideas? Isn’t there a danger here – external influence=corruption? 

· P. 582: existence of an innate monastic order

2) Intellectualism and high learning are unnecessary for the operation of the “ideal” society

a. PRO

· P. 528: general question – musings on the qualities of leadership – does learning alone provide sufficiently or is it only ever experience and learning? (debate in PP; wife of Bath – “experiens tho noon auctoritee”) 

· P. 540: outer layer – joke on scholasticism – extreme disagreement with the actual line, taken to absolute limits of logical conclusion, then disavowed by much more reasonable reverse argument – here, keeping the people in poverty is detrimental to the king; the opposite argument works only if a paradigm shift in ruling structure is not taken into account (i.e. that there cannot be revolution) 
· P. 543, argument based on Plato, for why intellectuals should NOT become actively involved in public reform
· P. 541: this kind of scholasticism is dismissed as “academic philosophy” – it has no place among kings; More then argues against Raphael by suggesting that he deals in the wrong register – robed as a philosopher in Seneca’s Octavia in the midst of a play by Plautus—a question of appropriateness, which has everything to do with effectiveness of rhetoric (recall discussion on Nun’s Priest’s Tale)
· P. 560, lack of philosophers in Utopia

· P. 573—arguments against written treaties—nature should lead to natural inclination toward peace in these instances
b. CON

· P. 525: Traveling itself is in the service of learning (like Plato) – the fact that Peter Giles is a classically learned man is emphasized—it’s not as though learning itself is shunned in the outer layer of this text
· P. 551, where do learning and intellectualism fit into this scheme? There’s no way to produce utter equality here
· P. 560: description of learning in Utopia—“introduction to good literature”? smacks of tyranny; “leisure time in reading”
